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ABSTRACT: The historicity of the Portuguese-language pathway as a symbolic object

is not always visible. Portuguese, like all languages, exists in relation to other lan-

guages, and it is precisely this aspect that the term “Lusofonia" insists on silencing

in multilingual countries, especially when it involves the long historical route that

ranges from colonization to independence movements. The objective of this article

is to present a set of linguistic and historical reflections on the Portuguese language

in Mozambique.
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Language as a Symbolic Object

My focus has been to develop a discussion of the political in the organization

of language policies, and vice versa, in countries linguistically colonized by

Portugal/ I seek to understand how the language-production movement af-

fects the political, producing the “need” for regulation. It is worth remarking

here that the political is in the order ofconflict (Orlandi 1990), and “it is typical

of the division that affects language materially” (Guimaraes 2004). The exer-

cise of politics, in turn, is the exercise of legal and administrative regulation

of conflict. As an example, I would mention a decoupage of possible discussions

concerning politics in language: deliberations about the name of the national

language, or about which language will be the official one; considerations di-

rected to linguistic protectionism, or whether teaching materials should be pro-

duced in minority languages; debates on behalfofa “lusophone community” in

order to make it stronger, and so on. What we want to show with these decoup-

ages are discussions related to contexts in which the linguistic and the political

cannot be dissociated in social practice but remain under the ideological effect

of a naturalization of senses carried out by a historically hegemonic political-
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ideological practice. The sociopolitical history oflanguages and linguistic ideas

is also the history ofthe ever-confrontational route ofnational identities’ socio-

political construction.

Lusofonia: Past and Present

Several articles collected in the book A Im^ua portu^uesa: Presente ejiituro (2005),

which includes papers presented at the international conference (2004) of

the same title—both book and conference organized by the Calouste Gulben-

kian Foundation—bring up the issue of “Lusofonia.” The expressions used,

such as “lusophone space,” “Lusitanian-descendent communities,” “luso-

phone African countries,” and “lusophone world,” refer both to a geographi-

cal space and to a quality; therefore, they designate a territory not restricted to

a specific geographical location since its unity is granted by the quality ofbeing

“lusophone.”

As it is well known, one’s linguistic and cultural place of origin has a deter-

mining impact on one’s linguistic practices and what one says. It is therefore

quite understandable that many Portuguese politicians and intellectuals con-

sider the term Lusofonia intrinsic to the history ofPortugal. As Cristovao states,

“Lusofonia is not an artificial construct; it has gone through 500 years of his-

tory, it has many commercial, religious, scientific, and other relations ofhuman

dialogue. This is the reason why its existence finds justification” (Cristovao

1991). Ferreira (1996) argues that, although there is no consensus on its use, the

term always implies that the linguistic unity of the Portuguese language is an

inheritance that favors homogeneous communication. Thus to speak of “Luso-

fonia” is to speak for or against a transnational territory marked by a language

in its imaginary unity and homogeneity. Mello (1991), for example, attributes to

the concept ofLusofonia “the sense ofunity ofthe language practiced by speak-

ers who keep a radical cultural identity between one another, in this case, the

Luso-Christian culture.”

Here, the language issue is covered by a sociocultural policy, by a collection

of ideas that adds to the term “Luso” a Christian value or a “symbolic return to

the caravels,” as Aguiar e Silva (2005) remarks ironically. More recently, espe-

cially in discussions about the role ofBrazil in formulating a state policy toward

the internationalization of the Portuguese language, the concept of Lusofonia

has begun to lose steam in light of new geopolitical configurations that give

Brazilian Portuguese the leading role.^
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Linguistic Colonization: Mozambique

To discuss linguistic colonization (Mariani 2004) is to enter the core ofthe mo-

ments prior to the very idea of Lusofonia; that is, it is to seek to apprehend a

complex and contradictory relationship between the homogeneity imposed by

the colonizer and actual heterogeneity, between a desired imaginary unit and

the fact of concrete diversity. In the discourses of colonization, the colonial

Portuguese subject position, encumbered by six centuries of the Eurocentric

gaze, guided by an ideology ofd^cit, and pointing to deficiencies in indigenous

languages, affirms a completeness in the Portuguese language.

First, it should be noted that the Portuguese language as the language of

colonization had a place of its own in sixteenth-century Europe, for it had gone

through institutionalizing processes that granted it a symbolic value, specifi-

cally (a) a written form and (b) grammatization (cf Auroux 1992 and Orlandi

2002); its standard norms were organized by the grammars of Fernao de

Oliveira and Joao de Barros. The language had a legal-administrative function

that legitimized royalty, a use in literature and translation, and was being taught

with primers of its own. When I speak about “the Portuguese language,” I refer

not only to the different linguistic practices used in the Portuguese territory but

also to the constitutive image of this language as an imaginary unit (in opposi-

tion to dialectal diversity, in opposition to Latin and other European languages).

In the early centuries of discovery, linguistic expansion was the result of an

ideology of national legitimacy enacted in terms of both an internal language

policy ofthe Portuguese nation and the whole range ofother unknown tongues,

yet to be grammatized, taught, and translated. Once established, this nation-

language relationship became an emblem of the real Portuguese sociopolitical

order that was taken to the colonies.

Mozambique: Linguistic Oppression and Resistance

Nowadays, among the ten most important sub-Saharan African languages,

each with more than three million speakers, four are Bantu: “Kirwanda, Zulu,

Xhosa and Emakhwa (Macua), the latter spoken only in Mozambique” (Rocha

2006, 14). According to many historians and linguists, as well as Mozambique’s

1997 population census, around sixty languages in the Bantu family, with their

dialectal variations, are spoken in Mozambique. More than six million Mozam-

bicans (40 percent of the population) speak Makua-Lomwe (ibid., 19). In gen-

eral, indigenous languages are used in the rural areas of the country (Firmino

27



PORTUGUESE LITERARY AND CULTURAL STUDIES

2006). These languages are also used on the radio and on television talk shows,

and in official statements, music, and the news. There are also cases of bilin-

gualism in various regions ofthe country. The Protestant religious environment

relies on the use of indigenous languages; in the Catholic Church, local lan-

guages are used less and, following the colonial ideology, Portuguese is more

frequent (ibid., 63-65).

This complex linguistic situation in Mozambique is not a recent develop-

ment. The Portuguese decolonization of Africa began at the end of the nine-

teenth century with the Berlin Conference (1885) and the Brussels Conference

(1887), which determined Europe’s partition of Africa on the basis of uniform

international rules for the occupation of territory. Land possession no longer

depended on the rights arising from the discovery ofAfrican lands but rather on

their effective territorial occupation. As a result ofthat international political re-

organization, Portugal began administrating its overseas territories with socio-

educational measures that aimed at an effective subjugation and “civilization”

of the African people by the introduction ofPortuguese language and customs.

As I have written elsewhere (Mariani 2005 and 2007), decrees issued in 1845

and 1869 inaugurated a new educational system that “defined the different types

of education to be provided to Africans and Europeans” (Ferreira 1996, 63). In

the case of religious policy, the modus operandi was no different from what it

had been in previous centuries: “Those in charge of the mission schools were

mostly concerned with getting conversions The teaching was generally done

in the local African language, and sometimes in Portuguese” (ibid., 65). Thus

only in the late nineteenth century did Portugal begin to implement a policy of

making Portuguese the hegemonic, civilizing language.

As Firmino puts it:

Portuguese became the official language in which colonial policies were

implemented. Portuguese was imposed as the symbol ofthe Portuguese cul-

tural identity and became one of the most important instruments of the as-

similationist policy promoted by the Portuguese authorities. In the context of

colonial ideology, the natives could only become ‘civilized’ after demonstrat-

ing a mastery of the Portuguese language.” (2006, 69)

Portuguese was imposed as the language of civilization with the aim of silenc-

ing indigenous African languages, which were not allowed at the institutional

level. However, only a small part ofthe African population had access to school-
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ing. Thus Portuguese became the language ofthe elite, the means ofexpression

of the social class that occupied the most important positions in the colonial

government in all urban centers.

Portugal’s language policy in Africa had the dual purpose ofenforcing domi-

nation and exclusion through the so-called democratization ofaccess to school,

and the imposition ofone language to the exclusion of all others (as evidenced,

for example, in Decree 6322, dated 24 December 1919, the Colonial Act of

1930, and Decree 31207, dated 4 May 1941). The legal discourse ofthese govern-

ment decrees described the “primitive mentality” of the inhabitants ofthe Afri-

can colonies and the need to bridge the gap between them and the Portuguese

in terms oftheir degree of“civilization.” Command ofthe Portuguese language,

especially in its written form, as transmitted by the schools, could lead to pres-

tigious social positions, though not, ofcourse, for everyone.

During this period, the Portuguese colonizers invented the legal concept of

assimilation. An African’s status ofbeing assimilado brought with it a “charter of

citizenship” available to Africans who could successfully adopt Portuguese cul-

tural, social, and linguistic practices. Mozambican society was thus divided into

three categories: “White (‘non-indigenous’) Portuguese and their descendants,

enjoying full rights of citizenship; ‘assimilados,’ Negroes who could read and

write Portuguese and enjoyed, at least theoretically, the same rights as whites;

and Negroes (‘indigenous’) that had no rights ofany kind under the Portuguese

law” (Rocha 2006, 47).

But there can be no linguistic colonization without linguistic resistance. In

Mozambique, this resistance took the form of revolts in rural areas, strikes in

urban areas, and cultural activities such as the foundation of the Gremio Afri-

cano de Lourengo Marques—all ways to oppose the civilizing political ideology,

with its overt language policy; African languages were still spoken, sung, and

transmitted from generation to generation in the form of oral narratives. The

resistance was carried out through the effective use and appreciation of those

unwritten languages, and also by “journalists, writers and clerks,” and other

African professionals (ibid.), who devoted themselves to preserving African

identity in general and Mozambican identity in particular.

In the early decades ofthe twentieth century a linguistic development gradu-

ally began to modify Mozambican communication practices (Auroux 1992),

when African languages spoken in Mozambique started gaining traction in

written form, primarily in the African press, a direct act of resistance and an
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affront to the Portuguese colonizers. The press was run by a dissatisfied Mo-

zambican elite “that used to circulate articles written in the local languages. . .

.

This presence of African references, however, was not enough to reduce the

importance of the Portuguese language as an instrument of affirmation of the

excluded” (Chaves 2005, 253, 236).

Thus resistance to the colonial oppressor materialized linguistically in two

ways—in African languages, in both oral and written form, and in Portuguese.

As a result, the communication practices of the Mozambican resistance, con-

stitutively marked by linguistic heterogeneity, became contradictorily marked

by more than one language of resistance in written form. When the struggle

for decolonization began, the historicizing development of the Portuguese

language gained another dimension: the language of independence began to

compete with the colonizer’s language. That is, two senses of the Portuguese

language started circulating: on the one hand, the memory of the colonizer’s

language kept it as the language ofoppression, while on the other hand, the (fu-

ture) event ofthe revolution pointed to the Portuguese language as the language

of revolution, a development made possible by the other local languages. Thus

Portuguese linguistic colonization took place, as memory and oblivion did not

lose their force but rather were absorbed and reframed by the elite and insur-

gents, causing a change in the uses of the Portuguese language as a symbolic

object. This did not take place without tensions, as power relations work con-

tradictorily and contradictions are inscribed in the language. This is what allows

us to read the history of societies in the history of languages, and vice versa, as

Orlandi (2002) has observed.

In Mozambique the ideology ofthe independence movement and the revolu-

tion was enshrined in armed struggle, in fighting for the dream of a socialist

society, a revolutionary struggle that sought a political and ideological rupture

with the previous political and social order. Beyond the separation from the co-

lonial system, the revolution in Mozambique offers another alternative for the

political system, based on another mode ofproduction.

From a twenty-first-century perspective on the Mozambican revolution ofthe

1970S, the question of the colonizer’s language is added to the linguistic fact

that there is an actual presence of local or native languages used by most ofthe

population. The linguistic colonization of Mozambique did not take place in

the same way as the linguistic colonization of Brazil: there was no investment

in the grammatization of the Bantu languages, nor was there any investment.
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until the twentieth century, in spreading Portuguese among the general popula-

tion. During the revolutionary and postrevolutionary period, the question be-

came how to speak to the rest ofthe modern world.

The revolution’s leaders were in charge ofmaking a difficult linguistic choice.

Imposing Portuguese as the official language would allow external recognition

—

required for international relations—and lead to internal integration, as a single,

unified language was fundamental for internal institutional balance. Although

they chose the language ofthe former colonizer, it is worth posing the question:

how could the language ofa former colonizer, even as the official language, be

considered the national language (Firmino 2006, 45)? After all, if a language is

to be chosen for the sake of national integration, shouldn’t it be familiar to all

Mozambicans? Portuguese was a foreign language, spoken by a small elite, and

it became a bargaining chip in the Portuguese assimilationist policy.

Frelimo and Political Discourse on Languages

To present an outline ofthe Mozambican revolutionary movement and the poli-

tics oflanguage proposed by the Mozambican government after independence,

let us turn to the third edition ofArmando Pedro Muiuane’s Datas e documentos

da historia da frelimo (Frente de Liberta^ao de Mozambique, or the Libera-

tion Front ofMozambique). This book (2006) is a compilation ofdocuments of

the First National Information Seminar, held in Maputo in 1977, two years after

Mozambique’s independence, and provides the basis for a discussion about

language and political discourse in Mozambique. This political discourse was

built on behalfofthe collectivity and its future, and was produced by Mozambi-

can leaders at two important historical moments: during the sixteen years ofthe

revolutionary war and after the declaration ofindependence in 1975.

The effective demarcation, domination, and administration ofthe Mozambi-

can territory took place between 1850 and 1930 and saw many wars. While these

internal events were occurring, Mozambicans were exploited as a workforce in

a system offorced labor in the Soutl;i African mines (Rocha 2006, 45). With the

end ofWorld War II, the Portuguese government increased and promoted white

immigration, even as workers seeking opportunities began to flow in. Mean-

while, a “small assimilated elite” with access to nationalist ideas put into action

the project for independence and decolonization. Portuguese repression was

organized by the pi de (Policia Internacional e de Defesa do Estado, or Interna-

tional and State Defense Police), which arrested, deported, and killed Mozambi-
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can rebels but was notable to stop the production and circulation ofliterary and

journalistic manifestos by Joao Dias, Marcelino dos Santos, the writers Bertina

Lopes and Malangatana Ngwenya, the poet Noemia de Sousa, the journalist and

poet Jose Craveirinha, and the musician Fany Mpfumo (ibid., 50, 59)

In an effort to secure its overseas territory, Portugal changed its colonial

policy in 1961—abolishing the Statute ofIndigenato (Decree 43.983, which de-

fined the difference between settler-citizens and native subjects in colonial Mo-

zambique), forced labor, and the compulsory teaching of culture—and started

promoting schooling, even creating an institution of higher education (ibid.,

50). With the abolition of the Statute of Indigenato, the “indigenous popula-

tion” and the assimilados became citizens overnight, but this did not mean that

access to education and opportunities available to the white elite became avail-

able to all Mozambicans. Nor did it mean that the Portuguese language would

become the mother tongue.

After the assassination ofEduardo Mondlane and Sebastian Mabote, Samora

Machel—another revolutionary leader and the president ofthe National Libera-

tion Front—commented on the fallacy ofthe assimilation policy in a 1968 inter-

view with the historian Basil Davidson:

I managed to get some education, and completed a technical course in nurs-

ing [one of the best job opportunities open to assimilados in Portuguese Af-

rica]. During our practice, we socialized with white people, and only after

receiving the diploma did we discover the different treatment, different at-

titudes toward us and them. We also found out that the level ofwages was

different. . . . Even so, they wanted me to accept the assimilado status. My

father was against it and so was I. Why? Because I knew what the real situa-

tion of the assimilated was, it was the same as the indigenous. Later I had to

become an assimilado in order to look for a better job, but I was never able to

get it. (Quoted in Muiuane 2006, 93)

It is worth remarking here that the revolutionary leaders used both Portu-

guese and their own African mother tongues. Eduardo Mondlane, for example,

at the request of a church minister, wrote his autobiography in the “Changane

language” (ibid., 7). The language issue is addressed in Frelimo’s political dis-

course, and linked to a broader debate between honoring and upholding the

language and customs ofMozambique’s many tribes and privileging the project

of national unity.
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At Frelimo’s 1967 Congress, the party defined itself as a “nationalist politi-

cal organization, composed of elements from all parts, from national tribes or

ethnic groups” (ibid., 85). Frelimo sought to define the cultural traits in the Mo-

zambican panorama that would allow a mapping of tribes and ethnic groups

and an incorporation of their meaning in the struggle for national liberation.

Examining the Mozambican population on the basis of linguistic criteria in

1967, the existence of seven ethnic or tribal groups can be inferred. Linguistic

diversity, however, did “not mean ‘that the cultural manifestations of a tribe are

completely foreign to those ofother tribes We all belong to our Bantu linguistic

family, characterized by an identical grammatical form, words ofthe same origin,

equal phrase and sentence structures’” (Muiuane 2006, 81, emphasis added).

The designation of belonging was made in an inclusive and generalized way,

marked by the use of the first-person-plural “we all” and “our Bantu linguistic

family.” The seven tribes or ethnic groups were all related by the “same origin”

of “grammatical form,” “words,” and “phrase and sentence structures.” The

differences between ethnic groups were defined not as linguistic or cultural but

as economic, based on material conditions, occupation, and region.

According to Muiuane, the main vector of difference between the various

tribes was defined by colonialism, which “imposed a forced geographical sepa-

ration.” Without colonialism, Muiuane says, “it does not sound like an exagger-

ation to say” that a “natural process ofsocial and cultural assimilation . . . would

have taken place, and after a few centuries the different ethnic groups would

have merged into a single one” (82) as a consequence of the historical process

resulting from intertribal wars that produced an amalgamation of usages and

customs. This story is told from the perspective of the African rebel Eduardo

Mondlane, who conveys the sense ofan unfulfilled past and implies that a dif-

ferent history might have unfolded in Mozambigue had Portugal not colonized

the country: “Aware of the cultural and historical contradictions betmeen us, the

Portuguese used them, maneuvering one tribe against another. ... We still lack a

national consciousness” (quoted in ibid., 152, emphasis added).

Frelimo’s political discourse builds links between the need to unite as a

form of resistance, the struggle against the colonizer, and a suspended past.

Mondlane’s evocation of Mozambique’s missed opportunity to transform

tribal differences into a future of unity weaves a path between the struggle for

independence—^which might have failed owing to the quality of being Mo-

zambican—and a potential future harmony. The construction of this political
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discourse was felt to be a necessary unifying factor in the political war for in-

dependence. Mondlane is saying that only “in the unity ofvarious tribal groups

would our people have been able to resist the European invaders,” who “ex-

ploited all of us without any distinction” and “enslaved us all” (82). The past-

subjunctive verb tense
—“would have been able”—evokes the wistful hope ofan

unrealized potential. “The National Liberation Struggle,” says Mondlane, “is

itselfa process that creates a neu; reality. While our past was characterized by lin-

guistic, cultural and historical divisions, our Jliture is being established on the

basis of unity” (85, emphasis added).

In 1970, with the death of Eduardo Mondlane, Samora Machel was elected

president of Frelimo. Salazar’s government in Portugal fell in 1974, and on 7

September, after a twelve-year war, Frelimo and the Portuguese government

signed a peace agreement. On 25 June 1975, the anniversary ofFrelimo’s found-

ing, Mozambique proclaimed its independence and the project of national re-

construction began.

Postindependence Discourse

On 20 September 1974 the transitional government led by Frelimo published

a long statement addressed to Mozambicans in which it enumerated the tasks

ahead as well as the primary political and economic issues facing the nation, giv-

ing priority to education and culture. The statement put combating illiteracy on

a par with the struggle against “ignorance, obscurantism, superstition, individ-

ualism, selfishness, elitism, greed, racial discrimination, [and] gender-based

discrimination.” These were the foundations of a revolutionary movement that

aimed to “create a new man with a new mentality” (Muiuane 2006, 217).

At the Mocuba Congress, held in February 1975, these goals were reaffirmed

and the theme of national unity was reasserted, with educational and language

policies at its center. An explicit policy on literacy and language was aimed at the

majority ofthe population, which did not speak Portuguese. Ifthe Mozambican

people were to assume power and gain access to worldwide communication,

“the provincial-level study of Portuguese” had to become “mandatory, since it

is the vehicle of communication that attends to actual conditions” (Muiuane

2006, 301).

The Portuguese language is the medium ofcommunication between all Mo-

zambicans, and it can break the language barriers created by the mother
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languages. Through it, frelimo’s party ideology, which embodies the in-

terests ofthe working masses and expresses the revolutionary values, is wide-

spread and studied to be applied, guiding our people in the struggle for the

creation ofa more just, prosperous and happy socialist society. The Portuguese

language is also the language ofcommunication for scientific and technical

knowledge Also, by using the Portuguese language we can communicate

with other people in the world, transmitting our people’s rich experience

and receiving the contribution of the world’s cultural heritage, (speech by

Frelimo’s minister ofeducation and culture’s, quoted in Firmino 2006, 141)

With independence, then, the Mozambican state established a policy under

which Portuguese became the official language and was expected to operate

symbolically as an element of national unity. This institutionalization of Portu-

guese (formalized in the 1990 constitution), cemented the disjuncture between

the national languages and the official language of Mozambique, which was

still a foreign language for most ofthe population.

The revolutionary government had decided that the best way to accomplish

its legal and linguistic ideal ofhomogenizing and unifying citizens was through

the adoption ofPortuguese as the official national language. Both a restatement

and a disruption of the “ancient equivalence” of language and nation (Auroux

1992), this decision envisioned a unified future for Mozambique by denying and

silencing the other languages in use in the Mozambican territory.

Let us remember that during the revolutionary war, language differences

were both minimized and valued (considering “our common Bantu origin”)

and defended as part of the nation to be built. With the end of the revolution

and the constitution of the Mozambican nation-state, language became both

a tool that would promote national unity and a way to defend other tribal lan-

guages. Portuguese was already a “prestigious language . . . used institution-

ally, which would operate as a distinct mark of people’s identity” (Firmino

2006, 164), whereas African languages had not yet been grammatized, and no

single native language was common throughout the Mozambican territory.

Firmino observes that the choice of Portuguese was related to “the fact that

elites integrated in state institutions ... did not know the native languages well

enough to use them as working languages in official activities” (ibid.). In other

words, African languages had never been employed in prestigious, official, in-

stitutional contexts.
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The state, however, recognized the political need to use native languages

as a means of addressing Mozambicans who did not speak Portuguese. At the

First National Information Seminar, held in Maputo in 1977, “it was decided

that the Mozambican languages would be used in the mass media, especially

on radio broadcasting, ... as an irreplaceable means to make their action ef-

fective among broad masses. Every trace of regionalist and tribal content must

be removed. . . . The programs in Mozambican languages and dialects shall be

concerned with encouraging the learning of Portuguese” (Proceedings of the

First National Information Seminar 1977, 73).

In the early postindependence years, the official political discourse ran the

decolonization process in Portuguese and, at the same time, kept the prestige of

other indigenous languages alive: as the minister ofeducation put it, they were

a “rich depository”; “the main constituent elements of our cultural uniqueness

live and are preserved” in them (quoted in Firmino 2006, 164). However, without

promoting the study and grammatization of those languages—that is, without

providing them with grammars and dictionaries, the language tools necessary

for their dissemination and institutionalization, especially in the educational

environment—the “rich depositary” was restricted to representing the roots of

identity, the origins of the genuine native traditions, almost as in nineteenth-

century romantic discourse.

For Firmino and other intellectuals, this is the locus of a strong contradic-

tion in Mozambican official political discourse: on the one hand, the tribal

languages were considered the expression of Mozambican identity,^ symbolic

objects of national identity, but nothing was done to give them the prestige of

Portuguese; on the other hand, Portuguese could not play the symbolic unify-

ing role that its proponents desired. As Firmino puts it, “The official discourse

designates native languages as Mozambican lan^ua^es, or national lan^ua^es, but

never as ethnic lan^ua^es. In contrast, it refers to Portuguese as the official language

or the language ofnational unity, but never as a Mozambican language, neither as a

national language” (166, emphasis added).

Still, it is interesting that during those early years of decolonization nothing

was said about the social differences produced by the use of Portuguese itself

Nothing was said, either, about the potential changes it would create in this Af-

rican region. The Portuguese language was seen not as an inheritance but as an

instrument intended to be neutral, an academic, educated, political tool for the

use of politicians. Its use, however, delineated social position, drawing bound-
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aries between those fluent in Portuguese and those illiterate in the language of

the colonizers.

In those early years, as Jose Luis Cabago noted, not everyone shared the ideal

of a “Portuguese language with a Mozambican personality.” Thus, paradoxi-

cally, instead of promoting national unity, the Portuguese language excluded

and divided people, promoting internal differences between rural and urban

areas, between the educated and the uneducated, the literate and the illiterate.

Traces of the ideological function of Portuguese as the language of coloniza-

tion, however unwelcome and unintentional, tainted the choice of Portuguese

as Mozambique’s official language.

Only in the 1980s, after much resistance by intellectuals, writers, and mem-

bers of the government, did a new phase in Mozambique’s linguistic and cul-

tural history begin, with the mapping of linguistic diversity in Mozambique

and a decision to promote some languages to the status of national languages,

seeking to encourage bilingualism in schools and cultural activities (Firmino

2006, 168). Debate about the place and meaning ofthe Portuguese language in

the Mozambican state started taking place. For the first time discussion began

to include the notion of “Mozambicanizing” the Portuguese language. A 1983

report from the Department of Culture noted that “the Portuguese spoken in

Mozambique shall necessarily change and distance itself from the Portuguese

from Portugal because the Mozambican reality, different from the one in Por-

tugal, has its own course of development” (quoted in ibid., 169). This form of

the language was given the derogatory name “pretogues” (black Portuguese),

which, according to Firmino, referred to “incorrect forms” ofthe language (146)

traditionally associated with African speakers.

The opposition between Portuguese and pretogues signifies a language with

a stabilized writing system, on the one hand, and a form of the language that

has been historicized and modified and has incorporated features of the native

language and culture. One learned the aseptic language in school, but most of

the Mozambican population, as we have seen, spoke the modified language, a

function ofthe way in which linguistic colonization was carried out.

The Portuguese/pretogues opposition ascribes ideological value to the in-

stitutional knowledge of those who learn European Portuguese. It marks the

difference between the official language—organized and systematized in gram-

mar books and taught in schools—and the fluid language of the streets and

hamlets (Orlandi 2009, 18). Perhaps the expression “pretogues” reflects the way



PORTUGUESE LITERARY AND CULTURAL STUDIES

in which the historicizing process of Portuguese developed in other places and

times, something that the revolutionary government only began to appreciate

and incorporate in the 1980s.

The process of acknowledging that the Portuguese language is not an asset

to be preserved but a symbolic object, a language pervaded by a historical pro-

cess in which other languages have interfered, is already under way in Mozam-

bique. In its historical and ideological operation, the Portuguese language in

Mozambique has been changing: phonetic-phonological alterations, lexical

and morphosyntactic modifications, and neologisms have been observed and

are beginning to be perceived as an indication of a truly Mozambican Portu-

guese (Firmino 2006, 146-50).

Final Considerations: The State and the Languages

A review ofMozambique’s language policy is now underway, with several plans

and proposals being debated. The likely outcome of this debate is the continua-

tion ofPortuguese as the official national language. In addition, however, some

native languages will probably also be granted the status of national languages.

Bilingualism is likely to be promoted, with schooling in those languages and

their use in public administration virtually guaranteed.

I have observed elsewhere, in a discussion of the relationship between lan-

guage and economics (Mariani 2008), that nowadays we must pay critical at-

tention to political discourses that see language as an economic variable. Some

linguists argue that politicians and economists must take into account the rela-

tionship between languages and the labor market—the cost-benefit calculus of

an employee’s acquisition of a second language, for example. Unless there is a

government incentive, or the prospect ofa wage increase, workers tend to speak

only their native language. But is that really the best way to look at the question?

Does it really make sense to frame the issue as an opposition between learning

a new language and forsaking one’s native language for the sake of financial

gain?

I have also called attention to other discourses that claim the benefits and the

inevitability of globalization and the formation of a single world market, with

a common currency and a common language. Those discourses maintain that

the multiplicity of languages is a barrier to trade and to the mobility of labor

and technology. Linguistic boundaries are thus viewed as obstacles to economic

integration, and the problem is particularly pronounced for the poorest coun-

38



LUSOFONiA AND ITS FUTURES Bethania Mariani

tries, where multilingualism can slow modernization. From this perspective, an

“ideal” economy implies a single language.

But is this really the point? Should we really be asking people to give up their

native languages for the sake ofnational economic growth? I would pose the fol-

lowing question: given that the term “Lusofonia” originated (or, as some main-

tain, was appropriated) some forty years ago, in the era ofthe African movements

for independence, perhaps it makes sense that there would have been an attempt

to defend the hegemony ofPortuguese at that time. But haven’t things changed

enough since then to make this term, and the ideology it embodies, obsolete?

NOTES
1. The archive I have built to write about Mozambique began with my trip to that

country in 2010 .

1

want to acknowledge here my deep gratitude to Brazilian researchers

Rita Chaves (USP) and Laura Padilla (UFF). In Maputo, I thank the historian Antonio

Sopa, director ofthe Historical Archives, and Matheus Angelus, director ofthe library at

the Portuguese embassy in Maputo. I also want to thank Jose Luiz Cabago, who helped

me understand how the history and economic and political direction ofthe Mozambican

revolution is permeated by the language issue. I extend my thanks to Gregorio Firmino,

a Mozambican linguist whom I met in Brazil and whose book I quote countless times.

I also want to acknowledge the importance ofthe intensive and extensive theoretical and

analytical production ofmy fellow researchers involved in the History ofLinguistic Ideas

project, whose contribution is recorded in these pages. Finally, without the support of

CNPq’s productivity scholarship, the trip to Maputo would not have been possible. All

translations are my own unless otherwise noted.

2. Cf Zoppi-Fontana’s edited volume (2009), especially Zoppi-Fontana’s article

“The Portuguese from Brazil as a Transnational Language.”

3. It is worth quoting Firmino here: “In fact, I have already heard many people in-

quiring one’s Mozambican identity by asking the following questions: ‘What kind of

Mozambican would not know a Mozambican language?”’ (Firmino 2006, 66064).

4. “Addressing a stranger in an autochthonous language in Maputo may be regarded

as an offense or a sign of tribalism,” Firmino observes (2006, 144). Firmino calls the

Mozambicans’ appropriation ofPortuguese “nativization.”
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